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1) L. Russ Bush, “The History of the Future - or What should we do now?", Journal of the
Evangelical Theological Society 38/1. March, 1955, pp. 3-10.
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&3 Fdle] 3e gAlol 5 8 e Holztn FPske B85 A
Eo] Yex gtk

2 ME AEFo)E HWly v|ZEe] 2E ul(the Missouri Synod
Lutherans), 33 3| 5(the Soutern Baptists), B-2-52] 71 IE w3(the
Evangelical Covenant Church), 2] 4l&w(Fuller Theological
Seminary), E-35¢] 418}3](the Evnagelical Theological Society) 52 4
739 R 9AE tiold AAEA gtk

(=835 g (/18T A7eE dFsiAY

2 Folg AFdhe AFAE 7hed A7 I3 FoS wolsd
ohal A AFellA w9 Aol a5 S ANske At
7] grh.

ieE 21471 EAERHYFO] AMidhe Al7lovh E2EREUE
& AAE FRldhs A APdeln). o]AF AR BET VEa e
2o} oA H& Aojth

FE 9] ZwNY Zrole agFeldl oJdle] E-go] LAY, ot
2= 2147l A&l fJstd Ego] 2HFE Aotk o f2le
ZgREo] T 28R HATO R (sola scriptura) 02 Eh= F
NYH £24& #o] ook & Aotk

A7Awe) 715ne] 4 FeE feEdA B & v Mol
mjFo|ch

A AYAEe] FAL viE TRl 7Y 8ARE At
3 FEHoZ FHATE Heloh

1. 47e] dzkgel Az ol

ujZe] TU~H AL 194718 EgFe Aste] Mg Aenz
A HHE 1947 B3] BEeFe] Ao} 2Eol Srhsh 4]

2) Robert K. Johnston, Evangelicals at an Impasse, John Knox, 1979, p. 1.
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o2 FailS I F2olE MBAQ NYNgez wi3lr| f3ld =
28 Agme 181230 A9Ath
A 2 Leatt](Archibald Alexander)ol o]ld A|&E| D, A 317
(Charles Hodge)ol| 2|3} 7¥3lwi 9 =(Benjamin Warfield)ol| ¢35}
Hojso] 1 o)} PN Ee] BEiE w3kt

19417] Lot ARFe] Ate] A7AuHL A S Qo] Yoz A3
A3 7Sl BHE FU=gck 2eln 2EE 9A AHe] F& s
el dREThE Q7Y Y Y52 Yolirt

aelstel shidel 2% 479 A FUAA Heick ol @ 97
02 ofelg A7l Zala® e shidel Wae Aadck IAL o
7heE Q1EFe e B4 hulA ] Ao WAzt 57 wio|ch

ZAXR AL i, 8A] 22)3 YEEZ olojA A Aoz
FAGEEE ANBITE dPiitle GG plenary inspira-tion)E, 3t
A& 37T Linerrancy) 8, B = Zx1d 7H(verbal inspiration) & 5%
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A7IM G2 1A Gidol ofh. 2EFLAE FA974E shidel
A AR A A} ghap B2 Fo] 7|5 Yok Fgeck 22 o)A
& shd AXZE e 934 A4S FEkE Aol gk el oA
& 713 GAelM olalide shbde] A3 ARelA dHel FUhe B3
of T2F0] AMFRR ofet dojel Hed] glojM shide] £& oz
Edglol A Foke Helo

HY=rE dote uido] 4L A JHez @ shide] TeluA
= A 97 Azt AREES iAol adiz Aokl Rt Aolrt»

3739 720l 3 g e AL QIR 7ol WHdE Q17 A1 Fol
NM 73 Solle E7ISH A AR 7159 2F/7) Slvka £k o
AU AR HAE fele B weld Agdnt FAE Fe gk oF

3) B. B. Warfield, The Inspiration and Authority of the Bible (Philadelphia: Presbyterian
and Reformed, 1948), p. 153.
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gl AME] 7180 sl Ao FALE Qo dth

u}2 E(Karl Barth)9 B 2U|(Emil Brunner) 5 AAEZ2e)a15-e kg
o] WEE AT FAZ thA] BAAT D TEo] e 454 HAE 35
ke ol 2 ok

80| B73la o5 dhd ©EQl A1A ] -E(the divine content)
7} 474 dAes= AFA 32(the worldly form)§l AAE EejAeg
A Brert 47HE AL ARk A3A PAQ A7 H2Ee JHEEA
oe Q7ke] Wolg o F FAJolgka Bkw o] AL AR ] A Be] g
A gk

e AT AR & A% 7189 T tistd AREHEA AT
o] A feE3E ke W'Y HlRE Sk DEIM Qi Afee
Mzo] A Loz Wy Tojzke Yol Eejlo] Mzel MAS g F
7] 913 B8 B og ud=irtd ARErtrY

A7 2He] Y& Azt AEE FHNHEA QI3 /NGl Ao} HAH
A g3 233 A7te] AT} LFE AANAA shddo] o wdAe BE
53] VEE 3R Aotk AR IR PR 2L At
AAL AASEAN ojale] XHE FolFe Aotk o1& Yd=e
7} Q17r AA}e] EFA(concursive, confluent) ZHgolg}i 3} o] o]
[20] LF/E Ao B&3ln] 238 ‘a1 }Ed 7t Fwe e AHE
F gle AF AES AFHL" ol2fqt 479 Pztol AR Tol A3t
739l BE FEI AA7A] w|H7] & AL Fesite 2539
BERoAe ol JHE “FFA o|& (confluent theory)S F83}1
et
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4) Warfield, op. cit. pp. 155-156.

5) Warfield, op. cit., p. 158.

6) Warfield, op. cit., p. 173.

7) Hermeneutics, Authority and Canon, eds. Don A. Carson and John Woodbridge (Grand
Rapids: Zondervan, 1986), p. 45.
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O7RAY /37e] ¥E(autographs)d] #jBehe Aotk a2y e5d ¢
= 9ES /R A ¥t addx Bpdta fele #Avle] Wike iR
o] A¥e] Y& Z<l(testimonium Spiritus Sancti internum)-§ E3lc] A7
o] FoAE ERIsH "ot 4% xRS B3l fEle oEvY dARE
AA A8 AHe F74 AHEE HEHoE AYsA He ot o
LRk TofAltivt AlokAlcivt gy UG 1A o] B A&
A shhd ol tigt vl Q14E FAI7] WFolth zleje 4l A
2 FAHY AekATh AAME mEAIg oot FYUE Rzle] o
o8 BEe AedA FRALE AT GAlde AREdA HAREH
o egddle SAEAA dARMIEA AlHE 29§ g ol3lsle
=

19783 [A7AF20] digh A7l AA] 4= 79 413 AR
ol 298 g9 g3 aAE FeldA S5 F2le w2 go] o 9
o1& ALA sl 2 Asta okt o] e Wil oM A &
A} Atolell F7A4 2Hgo] e Aok

Z7] H2718](Berkouwer)= B3 A AR} ol2iFt {714 #A
£ Z]-3{(adaptation, aansluiting)ojgk= 7id ez F@JE” Aol wu}
2| opHR)7} 2pde] FFEe g e ohd ZRie} ataFE shRo] shidol
A o2 W oMM AlE Feliitks Aot

L5 HIE e/t 479 €& R Al ¥t sitiEke fns
& Bt} dEol A9 I AHES FEle AT & Utk 2oz 9
2ol FAle 479 feAs Feke 247 € 4 stk

Fzte] Hee (478729 t A7t Ad] 23] HEH AsE ol
o} Ashe uhgo] A o] ofet A (plenary)olth. 47& “T130]

T A oA Fog A AYATL” AL 2Rl Fshs BE

8) Norman L. Geisler(ed.), Inerrancy, Zondervan, Grand Rapids, 1980, p. 494,

'9) Henrik Krabbendam, The Functional Theology of G. C. Berkouwer, In: Challenges to
Inerrancy, Ed. Gordon Lewis and Bruce Demarcest, Moody Press, Chicago, 1984, pp.
287-294, PR 4, (PAFL: AT ), Avke, 382%
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Aol gl shidel TEoR APHolol s, 23] 2FFe BE A
o goid shbdel W BEsjolof s, 13| okiaks RE Ao
S04 shidel BEo2 fyslolor Yok

2. 43739] F2(fHY ol tht A2F o]l

g B35 3§ Jletle 7 ZdAH o Y (B. B.
Warfield) .t 8EX(A. A. Hodge)9] A€ 47 9&-& vBspaA shid
Wpe] RO, infallibility) & ZE51HA 2Izh Ape] BeAAE A
ke Aol itk deldld AL BRE AYF P e Aoz 33
3t AL ARdolu HHe HBAE FQlshe Adke] ok 2 tiEHS
AF=o] 22 A8} Wzl(Jack Rogérs/ Donald McKim)ejt}. 2= shibd o
ol hEt AAA 4lE]g) gl FeAdold FAo] 7t2xe mel9) 4l
3 P9 Fech? 2 ng 7t ARle] 7|20} JAlHe|} T3l
oy} ZiATe) Y AAITY] L/E AT Aol a)dl] Bedht &
o3lctn .

Beov 9AM AK 71E71A] 28 37 Al i@ =48-S gein
H For AU Bl g FEAQA W8] NPT ofnjsie Ao
o} 228l EL(Infallibility)$} T2 (Inerrancy) & £a)5}7]0] o] £t}

479 Fevw ARt Aot 21 Tl Fdle AP g wE
 Agolut A ott sjdete Aog IFE 1 Yok

1940974 Slefgte H74F-e@ Toly FQ(inerrant) ofd B
(infallible)o| it} BAlelle F ©ol7b watE|o] AMSEIRL7] &l 2 9|
7b Zskth® % o] gojo oju|7t Fx} s 47 A ApY 7

10) N. Geisler, op. cit, p. 494.

11) Harold Lindsell, The Bibie in the Balance (Grand Rapids: Zondervan, 1979), p. 72.

12) Jack Rogers and Donald McKim, The Authority and Interpretation of the Bible: A
Historical Approach, New York: Harper & Row, 1979.
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gto] Joolle NEA F3 AGTH 7L FFAT AT FAHA
o} gl ESFoxtE vk A7) By ouiE Aer] fg R
Q(inerrancy)& 8E AMESHAl ® Aolth EgFe] APAEE Bo(E
Bk 8018 BRI TYsHA ARSIt o “HAldl oA
Ao Y, AP, B 7N 2 RE A{EL S EFh Bog Foe A
749 9%, Fud, 753 FAEUo] opet Fatel 8L Folel|7A] vl

194734 AgY A A9 A7 o8 BrRA o7 Mg [Zal
gile eAte] FY9og A Wo] Sle 7hd(Edward Carnell)o] 8
Fog FHAshAM 47T QoA sme] AYnWIE e wFEel 4
YA ko hde)) oj2 Eele ofn| A¥Y BAlY] AT WU
A2,

196313 dlo]¥l & v}=(David Hubbard)?} g0 2 33l AHAF-L
AR MUz E AR dules A7 A 1173-S Agketn 1%
Aeth 2 WEEL AMIAEQA A} <ol dofid o] o} 39l 44
oA dojd Aolgla Bt sl Felldtae 19753 A2 Adn
WS AFstar 71 Boot FoE TR o|Et o|AL Alg Al
o] AHfFelsta e FA8e] 9718 Dk Aelth

a2u e AR Aeo] AFH RV FEHZV 0/ §ltkn
Holol & Fo|n] A7 399 ol BT opfe} AAL, 7, doir]
T A= 277} girka wolo} gtk

(785200 g Al7ka ) 48] ek vite] 47AE 44 &
A3 n R 2 shubge] Az sl eh AAl Jalel AldEa) shibd olelol
Al 2 AAe F84 719l tid AeoM, & 1 RE 7t2Ad oA

13) Harold Lindsell, The Bible in the Balance (Grand Rapids: Zondervan, 1979), p. 72.

14) N. Geisler, op. cit., p. 496.

15) George Marsden, Reforming Fundamentalism: Fuller Seminary and the New
Evangelicalism (Grand Rapids: Eerdmans, 1987), pp. 143ff.

16) George Marsden, Reforming Fundamentalism: Fuller Seminary and the New
Evangelicalism (Grand Rapids: Eerdmans, 1987), pp. 208-215.
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o2& Aol gick"”

22 479 97 Ftaded g Bee A ARt AMH 7] S
g o8 B gick B o] YAE FESIE shide] TE(ETH
LFA0] 7189 0F £ itka Holof 319 oA shbd el A
ToAE ¥olske 278 ¥ WEelth

ol A2H), FE, 2l Fo| AAFNE ol AGFH 3}, Al artet A
A, A%} o]Ae] o]Be] AR LR ¥tk 18R FAE Edt
£ A= $=HaR|(Woodbridge)7t X Hshe vlgo] ngH|He 2271 @
Rolh®

=z Aele] gAMIEA B F(Philip E. Hughes):= “1500%d o] F<t
shbdel RostA Jzd Hogae d7e] A} AL 715w 1
FE 3 =R g AgelJr 1 WEPAA o] AleA wES IU|FHeR
W oxd weld A9 $718 ok s

I EE AZATA 7123 AAT o] e 1978d WA F
90 i3t Aj7ka A21E " (The Chicago Statement on Biblical Inerrancy)-&
AR QA g B2Foalge] Y& Bt ot of AT 25%
oz go] glon A7el 974 A} F2& AWt Utk 789 A
33 QHA F4o] 9 RE WEsa vhe AL FRIFL” Sele AAF
o0 g Adl FAe}H Qg BajrAHoF gtk

Eg}4)(Donad Bloeschy= A74e] Fo& WEsly] A3l A8 71&ER
AA#HEA 712 FEECE A1F 71FoA el shbde] 3t dejd
g dx]o)m, rhaiety 7|Fox el Adzt Gatel] lojA Z|E e
2 gdoiyirin Bud Ao sloM FEAod dXE Eiih shide 2
2ol g AAAe] Aol the 4AA 7lEelch AchHdte o h

17) N. Geisler, Inerrancy, p. 494.

18) John R. Muether, “Evangelicals and the Bible-A Bibliographica Postscript’, in:
Inerrancy and Hermeneutic, ed. by Harvie M. Conn, Baker, 1990, pp. 255-256.

19) Philip E. Hughes, “The Truth of Sripture and the Problem of Historical Relavtivity”, in:
Scripture and Truth, p. 177.
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B 998 A=Al 77t A B (objective sense data)ol] AH|FHAIAT) o
71A Bk A1A 718 Fol digh AT £8A AMAE TR
M Fo2 A3} 713 A8 7IEdA Hrleix e <t ¥rka Sin
e

aE E7eka Eell7 AR 4 dol AAFeE A Al
Al 2ol FEA)F| 2 GARE ol 1 ARLARl oA BelA7)E ©
T AL FoAVEe] B eleta dxke Bk

Yrp= A 9] 2971 wdlo](John Murray)7} 2| A& vjzo] “hea] H
A" (pedantic precision)o\} i AESH-~(Ned B. Stonehouse)7} ]
Ashe vhgo] FH(NE)2 % B notarical exactitude) S 2Jnjsh= Zo] o}
et A8AAA 2l geta tka £t

}ol¥] 2 3(Paul D. Feinberg) v A7 T2 the- o] g4 sich

A

A 24ste RS 878 feth
s A2o] AMS-S wlA)Ek) stk
H 52 ofnjed Adds a7k deth
o= dfFete] HEgolg aFetA] gherh
= Alope] ek Qgel loiM mFEhy LS 87 ofe

EAEEIEE I A

BAE-e dF o] odgrt 24l HEF o E(ipsissima verba)Z}

2% S4(ipsissima vox) 7} LA dxslol T 8T8 ST,

7. 47%BeE oW shiel 71501} RS w A¥H 71250 AW ¥
#4< a7er] @enh

8. AAR e AAEo] AMR3E AEES B L(infallibility)y} F¢&
(inerrancy) S Q73}A] gl

20) Donald G. Bloesch, The Future of Evangelical Christianity. A Call Amid Diversity,
(Garden City, New York: Doubleday & Company, 1983), p. 123.

21) Paul D. Feinberg, ‘The Meaning of Inerrancy”,in: Inerrancy, pp.299-302.228) 1 Earl D.
Radmacher & Robert D.Preus,eds. Hermeneutics, Inerrancy and the Bible, Grand
Rapids: Zondervan,1984, pp. 283-348 22j1 A, "R 500 g 70 28", (373
3} Alg A)738,1989, 85-87%.



18 2141719 FA{AI

[A7AF20] tig A7k Ad]o] Q2| AT 2o X3 Article of
Affirmation and Denial) 130] k= AAY AFRed g = A
79 g9olut Ao A FFo wetd Hrlsiof ok et BT
o P47 @A 24X g A8kgo] (theological term)e]t}. 12
b2 “Foit Axpel BAE, A #FH BALE, g =edle
BT E, 3T ofge] A, AR FAE AE, W BN Veiue
AR TR A, Fe AREE Q859 AF 5 U 1A Py
o Y ujil efen 2+ gtk

3. mgulge] 38 - 47 Al A PHE B

) A7AAgke] n5HE T GAMIEA W2 Bglo] 4739 d9d
=A% 93 itk

o] mEHHE A7 A7l sloiA shbd gle A7t olde] AANE FF
ala glon Frhel AAdnety AARE 47 A7 AxE AAstn glck

DS A7 S 2AMH oz FoiF shd AN Tego] opet Y
A &8 Fwe] 9Ald WA sgn 2olmsle] WA A feld <
T EW AP HEEA B

o] FHIBL Y FwAs A EAF ] Ai} olsf9] 371] Felo A
3h3t slch
- o1EE Al 7 Holsle Qg AT BA L violels JAEA
Folr}. o] WFEE dalel BE Y& Aupgol] odk] AujE 71F ot 3}
wgdel 297 il e Erbssitta e Aotk g /HEFe] A
Agal = nheiHoward Marshall)] ¥ epgsith “ASFE HA}
HlE 2 ML 47 A7 TelFe Avke tE 75nd] Bek] Adsle

22) N. Geisler, op. cit, p. 496.
23) George M. Marsden, ‘Evangelical and Fundamental Christianity”, The Encyclopedia of
Religion, vol. 5, 1987, p. 192.
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7 oEskg 47o] Beel BEAoz BRY 4 Atk /Mol ohiet
drz ARl sitke WAL 1 W o FEA0R AFD Yk

1) ol2lg dapa whge] AE2 FoF #49] tiF-Eol dAl A
AN YRUE feElsld T Addse] AAR FANE A EA4=
A Aoz oy olopy| A} "ojzl dap ofolr|7} FHof Btk o|2F
HigA 2 ) A7 e g JHEA AR e oBE
o] Feokstxt Wa3-A(J. Wellhausen)o| AAIg ofslo] ~E() 4], &
ZI|(E) B4, Aw7] gtokD) B, AAFHP) BME F7]sls FA7HE0A
% = gl

OﬂA].H]IL]-Q‘]—O }\3737\—1 ol;g—o] o].],]g]. oﬂ/\]./kal _,]'4 o]x}oﬂ )\1)\-" }d7:]o]
hohnks ik 213 A2 dold FEA] AR e A a2l w2
FAT AFFF A8 T F 43 g7 Ak g7
—.A}(Hlstone)oﬂﬁ Wojz] AZA il Geschichte) & Aggto gx &3
o] M ez opzton ]2 I(Pannenberg)7t A A sHRe] JALETF
oz wAA =HAJck® ojAgld AA} ATl M =AU LE-=E(A
Alt-M. Noth)8tahe= 7ok B-Eo] that A gt FAuH2A dhs B2
o AREA wiE ATE B oAt Gake A AAP} ofet Al
glaol Jateln 28U 53] Fe Jate =A 9 Sl A A
Aol AAl AMAE FRlgtezn "dAlA S 5T 2 vopzirt.

Bozola sjgalste ojagide] GAte] HAIA AR Adel dhgt

S 12 g 7]gofof Pk

=]
iE

24) 1, Howard Marshall, Biblical Inspiration, Eerdmans 1982, P. 84f.

25) Yung-Han Kim, ‘Die universal-heilsgescichtliche These der Rahnerschule und
Pannenbergs universal-geschichtliche Konzeption™, in: Glaube und Geschichte (Helge
Stadelmann, Hrsg. Giessen /Basel/Wuppertal, 1986, S. 376. W. Pannenberg,
Offenbarung als Geschichte, 100-101, Goettingen. 1970, “Heilsgeschehen und
Geschichte”, in: Grundfragen Systematischer Theologie, Gottingen, 1972, 2 Auflage, S.
22.
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2) 7HE21J. P. Gabler)7} 1787\ QET 2 U3} o Y ZHdelA
AR wojsto 2 e EYEs JAl ATt FAE ol pekdgt
< G A7 AU FuEEQ B HgdN RIS o
oelEe Agke g Uehdch

o2 2 Mrd mad £ Fae FEFu WA FE o
(animism) TANA U3l HA} il Aldh(olytheism) ¢} LA w
(henotheism) A[thE AH vHU F4 8417] 73 ol o|F #2134 {4
Al (ethical monoetheism)Z WAty Er, o]2{§h 21384 TA]ofA
&2 $YARE (I, thesis) 02 B, vplE ¥27] o]F Sz A
°] £HEWE ¥R, antithesis) 22 K3, okxle] PBAE x|l A
A A7ix]e] A Fal 715RE FHA, synthesis) 0.2 B GAMAS
He] 24o] vparh

Hlggte] HAl A7e] Holsle A7 Fo|7| ke #Ae] WFHA FAL
Aelo|} i stute] GAMIFF Sfold|AL] HEF7} 2 Uth

194171¢] FmAtetate] Halge] Ao thate] HAHH S AME3IHA
TFAAG BAL ZA2F 58| olo|3|ZE(W. Eichrodt)2] A <Al s}z}
¥ #=(G. von Rad)e| HgA} A1gfo|th.

ofe]d|ZEE A4 AlKZE 19: 5-15)8 FIYe] A der
3t E gev o2tk nrie] AR A nHE(A] 61 20-24, 26: 5-9,
T 24: 2-13)% RAE o]xgide] AFHAE Gt SollA skl ofl
shpde] a9iet o AN e T AFHEES] WS BoETn B
Pl

T4 E E78la )5 Ag HA] JarlEA i Ee] 712411 A4
A Bojuz] Rro 2N ok B A7) Fshe 47 A4 It
A7 AARE FRlstn Al anky AT Fxshe bl HFEn gl

E guo oJslE o|xgjde] FEAL Aot £2E AE Al7ldl AU
§ offlo] ~E(Jahwisten)ol|l X A|&HgHL o| oA A} A7125E R

26) Gerhard von Rad, Das erste Buch Mose, Genesis, Ubesetzt und erklaert (ATD),
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she ol22tde] B4 E(Landnahme)o] #3t HAE7L UiEE 2A0] v}
2 22 Al (kleine Credo)olth. o] Algtmul o S HE] ofgo| AEE
£ ‘Aol AHE"(landnahmetradition)# “g2e] AHZ"(Vaeterueber-
lieferung) & e T2]3 “¥9"(Urgeschichte) & BHEQIL). o]A5L A}
Aol QAL ofel GAARCE, AEFor d#ER] ¢ “di A
(Sagenueberlieferungen)3} “HAE"(Aetiologien)o] FHE Holt}. E&
ol23 &AL Mol AN AMd(histori-sches Faktum)o] ¢17]1& dht
of2] 22 7jojda MRH 1 2 o7} FA=E” agjeg E g
o) FEARE AYA AAQA #3874 (eine glaeubig-dichterische
Literakonstruktion)ol] B-3}3jch» o]ag = FAsll|A 713 H45Helgt

D PR E oo 444 A8 eis #AS PeAsle A %
v o] Wi 29 2 & WouR] Rahx et

ol# g HUA Y] QAL XA o9} 2ojws]r) Y7 E o
QA ¢z oJalslAerlol £F3] FHFsln ok

Toko] AR oot Zojwsle] FAo|ATtd dide xIA=(B. S.

Childs)7} A|A1hs vlto] Z(Canon) .2 WolEolE HEE T5HHES
SEate shtel A& ArEEY 22 F3 A2 43S i &
Wdel o2 ojdidh:s Hl =35 T 2lF 2} AAske gAEL] A
Ax A& shue] ATAN BAZ HA) ga 959 Exiele] B4 &
A olsfigithe Aelth

DU EEHEY - B - FE (R HE) - A - At
% - #e|ge] FAA0|n BARI vHe) S AXm oy 1 4
2ot 74 ol SIoME A Aold B2 AR slMe] BUXE B
ol Itk oY g A EH AUAFL ZIei(H. G. Gadamer)7} (2]}

Gottingen 1972, S. 1-26 (Allgemeine Vorbemerkungen).

27) von Rad, op. cit, pp. 4-8.

28) Helge Stadelmann, ‘Hermeneutische Erwaegungen zur Heilsgeschichte”, in:  Glaube
und Geschichte. Heilsgeschichte als Thema der Theologie, 1986, pp. 44-49.

29) AFE "BeTelA ToRtold T, (AF A%, A19Y, pRELFe] 28]
=T, =S 9 1996, 88%.
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i) Wahrheit und Methodeo\| Al B8F5o] Age WY& B3l s
Ao| ohzt 23l8] We eyt =evke bl Bolrt Foke Aotk a8
B2 o5d 1FHHY Mol do} sl shide] SAE EXE dle
AHhe 238 A9A Ajlez g AXE 238 Wz gt 7}
e P8 Al ETE g2El] TR3 AMIE =3ule G &)
AgE AAlst Utk A Ee] gulE Bl AARES B3l T
Farle Aol shidel S4E S Aotk

3 A2e HEH Ans) 87 4734 AN Az

aHER £ FHAY ARzt vlo]of(G. Maier)7t F43l1 gle )
o] Fapm|EA Hhgo] SHo] 2L /e Wy oz gygThe

el A28 v -S FHshs A3 H]9(James Muelenberg), -2
e} H|%H(Rolan Barth), 28] (Brevard S. Childs) 50| o]&| 3 gAluist
A whiel WA FuaE A2 w0l

19783 373720 ek A7k AAE 2 shpd o] =Russ
ke WPEEAR1 £ AlXEt gitk

B33 4AsiNo] 71 AAlske AL AEFE 3Ty 871
Aot FAFy I ol AEF]9] HAE AN AlaollN
T&3ke otk AT FofFole 29AQA A9 A2rFeAdl st
of Fjojgitt BV 8L 294 AL ¢ F gldn F43) gelFde
ol A Avke AFAY 2HHQ Ax 0|49 A WelMTt A3
g a ok B A9 29S IRt AEFoE 7l ¥4
Azt 24 #Ald) Eol7ke AS ¥

HHAQ Mo WS ARl o]2E A& Aol n w4 Hola Tl
B3 el AAE A Yerthe Aeolth

30) G, (slolsANA F A, BdAL 1993, 43, 257-265%:
31) G. Maier, Das Ende der Historisch-Kritischen Methode, Wuppertal 1975.
32) HFE, 3, 835
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A7 drAEE B3 23 A2 mejshHr BHAH dalE 324
(grammatico-historical exegesis)°l] 2]5}e] dj4s]ofo} Fic}.

ojRL ZwAYAS] AT ulo] Aol AL Ak Aotk
27378 98A Alne P28 HFF a3 v o U AR P
AR glojr HrEQ] 7t2Ag AuisletAu vlgAlstsl AL B st
A A& #Rlghs dert FAAs L B

£33 = (literal tool) S-S AR L olgfdke Ul =8 Fe UE UL
U uhjg AL Faske Uk gleng o] =38 HuigsA T v
Moz AMgslehe ol

2% vigE s Aol HIH A Z]iel] 3t A7 o] ohe} Eiy
Tl the 479 2] vlgtelch 47 el lojA] 71EAR MAle 2
A& shdol $eloliAl F4 AUE A (canon) 0.2 Ptk o]t
o] W& 7ol wAlxlo] tial] ZFABHA AGA s 1 BE dAR7}
a2 =2fuA skertel Ul Aeleh mEbA W-&H]Fcontent criticism)
< 31 gethe Aolt). ov] fEldlA Ao Fojxl AHE Fol7 2
thE dolEo|n 1 WA g sekshs Aol Fask] 1 AR}
I Y-S AZFTAY Ugo] A E delse)7] JET W8S HlEst
€ AL viEAsA gt

BSFAEL A7 BEE AloldlA] et Ho|e A4 BEX % 2
S AL AR oA L slFske W A At 8 €T 2
21} o]Ao] EEo| Ul H|HoZ Hopyie <t ©rk

AL vl tidle] shtde] AAE ERURES ke § <A Al
29l $8-% stn Yok AR EEy} 1 9u|E AAF) gl A3} v
A Z7g ARgStedof it

ZA7] 1311788 Aol sizer Aog B FElgE 7Ble A
o7 8%

A7 A& AP A<l ofull] whelok dta o] XA fnle A4

33) N. Geisler, op. cit., p. 501.
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73 7137t AHR B - QAL ofujoltt

Bz} T4 B3 4R 712 L olEshe dl ddiY XA 1m
3 3 ZApt B0l € F itk 4739 Fxe T4 V18 99 &
A oo e ol3fslr] F=u shbde] AAA ARdo|7] wlEel F
23 Allolty. a2ER o3l oo AANEH ATE 4739 AXNA
Zele] 9l ofefr] olsfstiizt djodof Firt.

EaFele A7 N olA iMEd ddde 34 Favt gtk
AL 2R R ulE AdAF)7] wEelth 47 2EL el
BAUA 23] ol AAst sfMshe A5 1 BEE thdatA ai
& 4 Siok o|Ae SH 27t Wike upzdo] alAEA ojw]e) oJo(surplus
of meaning)°|th.

780] Wake vlE HIMA LR HA] ¢3 AR F83ke Alavt
X734 AAEH Atareloh

4. 2RZe)) Zold YR Ralre) I

B JREAse wEd oY T mEld dAg) wAle
AL 7T ok Tre BEA ABFeE Behe vi=e) gk}
Bsie ool 2ok 4 3ok

1929'd ZI2AE Mgwe e YL 71X B2 F3]9] 4Rl
A o] ARRlS X8RI QAR St AlgEog F &Aool HIYrt

YA ByFe] wresd diE AU L5 HA0. ¢ urE B
Fo] d<&(Robert Dick Wilson), 2] ~(Oswald Allis), ¥H&(Cornelius van
Til), o] (Grasham Machen) 52 2% A(Auburn Affirmation)2 =
A A2 FAHE oA HE] oA nrd & givkn dAHstn ZY2 288 o
v Al~ER2E 28 m(Westminster Theological Seminary) Al$ich #
ojd 1§ nFEL A2ENXYH AdmE W FEZw3] F3lo oJsir A
TAE7] Aol I ZAxAE Agwe] FAH AEE Asstn fAs]
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9ale]” AYPgcin FACE® 19291d 94of) 50e] oz A &
A2k

a3 ol 15e ARW F39 AFH F Aol st sl
Bl Bt ejsied wlold a§e e gRE UHDPT 19361 v
3](Presbyterian Church of America)Z A3l USolle ¥AE 354
2 73](Orthodox Presbyterian Church) 2 wprth

T o & 19379 69 o] whe EEH o] 47732 w3|(The Bible
Presbyterian Synod)7} 8@t} of7]A w|3te] B4alghe wald Pty
o2 gn|gdol B FEe AF3H €tk

o|EL Yol FAYAEE Bk 1t od &T el Hjgt
Fol HEe A2E zd =32 Eo dofct aRe Addd(premil-
lenialism)3} A12k2] ZH8(freedom of believers)ol] g o Pt neln &
gH) 271 5 AZE aoll A EAVE adAlEe] BEe 4o Aot

AAAZ 73| = Ho| A A8t a(Faith Theological Seminary)E AH3Th
azla oA Algtmdia 195613 FIEWE Al8ta(Covenant Theological
Seminary)7} Egso] e 1980 d 47 4l3tui(Biblical Theological
Seminary)7} Edso] v}

a8eg Z e B2 E offdA Mg vk AFA nYF
o)"(social isolationism)$} 937 7}Q1F=|(spiritual evangelicalism)2] $|&
3% ARsa ok

E214(Donald Bloesch) & ZEF2|71 B3} EAE w3 4oz
Aslzto 2d IS F2ggn vigstn ok Beleiel sl &
Fol Qzte] Ewa AES shide] Are AT FLE ALA7A] 2
AT A7) A FA, TA, G Fe, ¢F, @, 39 95 T 7/
2ol EAlo] wigele MYFTwY Holrh

34) Catalogue of Westminster Theological Seminary, 1937-1938, p. 14.

35) Carl F. H. Henry, “What Must We Do To Save the Day?’, in: Erernity, Vol. 21, No. 12
(December 1970), p. 24.

36) Donald Bloesch, The Future of Evangelical Christianity, Doubleday, 1983, p. 29.
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g=9) 4183} A9~ wiJames Barr)= "5 ELF)E thE 2] H]
w3t

‘BEFozEL AAH R 75w FEE vk AFA] 371 §
o gt

2E Al Wl e 2R A%e shiz 8 $U4E 7}
Fed= B3l Hole 25 2140] o] &5 F4ld ¥ ¥ 2 A
Astz gk

BEFolAlgo| Al HAEH A5t A o|2 & viwd ) A
=2 A HdMe & Bok 2R g B5FF A
HAgAee EeFoHo|n 344 ARE e qdoh H=zg} vt
£o] Ashk= vligo] o Fx BRI HS3=(d 3: 15) A A2
Mok FTHE 12: 8). o|&7} A tlglsle B2 Fol¥a ol8d F3E
ARk Ao AAE 7RIk Bk

1922 n|Zoj|A], ZEF 9} AfFe] =AM 27l 27U
A 28 57 AlRo] 28R A7t BolA EAE(H. E. Fosdick)$} wil7}
EL(C. Macartney) =4& A7|12 Ade] dud7 #4e 49 vt
EYRThe 8T B8-S Y8k XaH0| B BAES A Age
2 Bo) BN 28ln 2EF)E 192549 HA] oM AgEs 2
2 31585 wAKJohn Scopes)E Y o] 2u} “ggo] AW AR M

g3 doje} 3 M 55 AREFoZA AAAY AdE TR R
=ik 2EF7) $elaiA] B3 e 4G APdo] ARE Fo| ozt 1
A& FHsln A4 Wio]) 2gFoln AFHoIU7] WEolth

ez & eyt 195739 AN (@ddgelre] E55209 HY4)
Evangelical Responsibility in Contemporary Theologyol|*x] <-&F2]7} Hlj
aAzyee pelE 2agess wEd FARGE Agel e F4
o5t sty 2lsld Sk AnE wgitia HBI AL FEF s}
o

37) Donald F. Bloesch, The Future of Evangelical Christianity, p. 21.
38) James Barr, Fundamentalism (London: SCM Press, 1977), p. 187.
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agjele] BeFoRlee Al #AT £ dod vl e S
o3} 2RFoSECe A%l te ARFEe FRE AYdrke
Aol 214719 BgolA AL B aFS ol T Aol
q_.mn

5. TS 32

19253 "|ZolM U “Feol AW AldelMe BAl A Fdeln
Zzol et J. Halo]o(William J. Brian)o] H4FE 93l WMT 3}
V Sodo] AB7|a7} ndet 158w @A & 2F2(John Scopes)
< 98 Wi Belollo] Fd sl ] FAsithe 488 &
o} s3I
AN o] FEFA B G AP weld g o4 4
oS ARshe H}7111E'r-»](obscurannsm o &Z,:% AYx 9ok a2lz =}
71ETk] welE & F dokes GAFAH “wiekd Almika](ghetto
mentality)< 7FX) 3 itk
ol2g NI T 1970 ol =] LY EZFIAE Al ©
AR AsEve QaTt gFAE HES 131 E557 aFS §F 73
o} Rk SollA A 3ho FFA Aol sashe ¥E34 71Sa A
#2 Jepdtt o7ide aased digd APAA Aol Age] ARV}
Ak 71 71Em A AU A8F S 7R HS AAES 4R
o] ¥gle s 3 ok
Tt E#l4(Donald Bloesch)E 19794 19| AAM (BS54 Algte]
8)A1) Essentials of Evangelical Theology A28 B-2-F¢]7} 41814 w1

39) Carl F. H. Henry, Evangelical Responsibility in Contemporary Theology (Grand Rapids,
Michigan: Eerdmans, 1972), p. 7.

40) AANE, HhELFe 5o oV, (472 AU, Al 74, 19893 109, 1745

41) Norman F. Furniss, The Fundamentalist Controversy, 1918-1931(Hamden, Con.:
Archon Book, 1963), p. 3.
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o) Aeke 228 o7k AR 4A7} FEE B AN ofF & B2
stk ay] wWiEolstn AAL sivk E2kle AEHQ A Hui7]
APE F73a AEH olfd Bilde ek HFH E2FRES
wgate o

I+ 198339 HA (B-3F2] 71519 v|) The Future of Evangeli-
cal Christianitys|H 28517} 479 bdoln B39l 2o e
AR A7 ARstx 47l 7158 A 87 AR Aditeral facticity)of
T R Ao e WS (obscurantism)E st itk Bldatn Q)
o

Z = 29 FAH Bhd, AAS BY) God, Revelation and
Authorityol| A X33 wHdE 7=zl glck

FNER AXE 59 Q7T GALY gule olsiE & e ARAE
=] FAog 2YHoB FoRth o] AN J|Eue 4lgt et
7} QA Ate] A &2Q] BYS b she A A A @

3 Ak dejzt Fshe o] shbde] AlXle 2 FeAEo| T
e AAE E7RIAQ Ao] ofrk 2R Q7] dolES F v YT
9] Qo2 AMegrh AAZE ke slHejol2 %L F@olz Folx A
7 Zth

agtka shbde] AT QY] oo o osfEe AL ot
7] o] hde] AXE 783l AN Y 2uaE et aRE o8
&+ the Aojoh

fele st 7% ?3‘Pt Ay BrER &l WA gFolAle| Wit
Aol Ln7bsAl S AWt ofd e LIS AXY Aele AlFe

ofF RAAs ) Izt IL]_7-: B2 ZESlo] AF A Wolort gty T

42) Donald Bloesch, Essentials of Evangelical Theology, vol. 2. Life, Ministry and Hope
(New York: Harper & Row, 1979), p. 267.

43) D. Bloesch, The Future of Evanglical Christianity, p. 29.

44) Carl F. H. Henry, God, Revelation and Authority, Vol. 1 (Waco, Texas: Word Books,
1976), pp. 121.
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ok e} Aelel AYe ofF AP ok
THEAIEE 2 El] 4 et BERIe] AEASlo] 23 sR0) AN
& shidatel ol 8 4l QI7ke] vhgelgty Ao @M A AY
3 SlE HAA WA AEA Qi(propositional or conceptual elements)E
pelap ghech 22 AAE 2o WA BAE vt Adelt BAe|
© AR A T AR FEHE AU glou o]23 ARIEL WA

Shido] HAE Bald 341 W2l $2)7} Yolsg & gl R op)
o 9o S22t ASA o)W E Wb ANA 2n2B gl JR oy
Ao shidel ANE el olsi¥ & Utk Teime AR oy
A st BB RTE Lol gk

6. WHAIEH A 2e) A7
1) Aol ok 44 olalih obleh T Aldo) 24ck

Mg 7128 w2 At AL B 2eA Ao AYegE 4
A Aol HEot

Algeld TEHo R Foird Bl thet A (fiducia)olA] Zlelel) tht
F(assensus) 7k ort o714 A8l Fe A2 AAo] ohet Aale] o
Ate]et.

FE9) FwhEEEls 29 ®- @ (Turmerlebnis)o] AU d<H
9] #E-EFle 29 Falel Aol AArk

2047] & AfFed adle 71sne 28 Mg Fasia Pd
ZEFY £5e 13 A 7128 1947] T Rri(Dwight L. Moody)<]
&8 Eel°lR. A. Torrey)9} 2] Ad|o|(Billy Sunday)9] A= 4

45) C.F. H. Henry, op. cit, 232.
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G5} BgA Ao Fe ke
2) &4 FAES Tl A 4EE

Ngalste] A& 71¢H 7lo]H(A. Kuyper), YHE=(B. B. Warfield), %
AvKA. A. Hoekema), ¥1(J. D. G. Dunn), 7§(R. Gaffin) 52 A 73
o] A& FAsty AEY S PRATOIN AL FHES FRICE

o|59] Fol| ofstH AN A Aol H, WA, 714 )= A=Al
w39 2AE 7] Yl Foi7 LAAQ 2ALe]7] Wiz o] 24 H
o2 axvhe Aojth® 1 F484 ZAZ 1 133 88 "23% Aol
& dole FEAoz 3d Ro] Halgel & Yotk o714 o2 &4
gt Aol &€ FAolga ot

Ee}(Donald. F. Bloesch)= 18] AA] (B&F9] 71519 vlf)The
Future of Evangelical Christianity9]lA fI2ERAE A8 ag 3k A%
£ olojdm Sle Em o AY Aduds Avn e 2WFe
E3FoAE0] m3le] Ade] aiMER Tl g A2 v
A wzlAlell A GAkg Aol AFA AlEE BrPdstehe S AYn A
ol H7Fska Ik ol2dt 2AFAEL AR m3le] AYE G B
gHal] b2 ¥ ohgl AR RE T FA7} Aojsof gloko

olof] thaje] Al AYe] Azl AL, = s, dEde] dE & F
ik

(1) o}A2EL 37] AA (shbdel =/43) 2274 84 27 271 24t
FTAE AMEE A3Etn 241 A&l B3 FRE AHE 7S50

46) ZA71%, EEST 5 Wb, A3 AT, AT, 1989\, 164%:

47) Ao, “9E, AT E, A7H, 1989 10¥ 137-151%:

48) R. Gaffin, Perspectives on Pentecost, Philipsburg: Presbyterian and Reformed, 1979.

49) Donald F. Bloesch, The Future of Evangelical Christianity, Doubleday, 1983, p. 38.

50) 2194, ‘R. B. Gaffin we] Zalsl 241, "2ad A%dde] valdad d44", (3
£), 1987.

51) Augustine, City of God, in: J. Defferrai, ed., The Fathers of the Church, Vol. 24, St.
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(2) 1735914 174036 o]2F Qg o=E9)to] BEoxdA Yo
¢ AR Jaleln). =gl AE FANE QU JE HPHom B
o3 FAIE 4AAe|n ZAAAQ] Yo 2Hg ol o] AL Y Holu 0|4
Q) wel" gtz AwFrk® o] A FolA 43 AE JeHE B8,
227, @, 7o 1%, B dol WA, £, 22X E, & 4 58, &
4, BE7R T ZAAAR] Aol el

o] Aol thel =} dUdidte] AT "FAF, VT o
sta 2 A, Wil E Egol wcele Alde] AA" g v ddck

(3) 17393 149 19 Afsl A e 34173 dl&ele 7389 BAHET 60
ARe] AdEAE] He HAAM HoP|=g st S o “shide A
Fo] A3 Yt B AlgEo] niRaldol A A A S At
Ak A= oluo]] A= AP s

HoAle A S 3 F d&ert dxshe AFuit B AltEe] 4
Fo| Ao d=Ho] 22, B, I, A&, 71Ee] 22, &FEE T 4
2 2437 7|t doiwtrt ol2ig A4 Wi dsele A AEAER
FE ud} o3& )z ik

d&dE 1746\d 69 Entamdlo] Bl BR|o|A thea} o] 2w glch

a2y v sdAA Zle) F44 58E PAstAlA e 217171 8l
T YA et e AR Aldy 3 71Zejgke] Al B o= A
telgt 2213 dol ATty Adeke 474E ¢A Fdh ve kel
Aokollr sk 22 FFe Ao @3 Tar|E Cdx Adtn A=
I 1 DHGA T oL e RE AL A W AT

e bl W shidel Uelehe @A B8 9ol

Augustine, City of God, Books 17-22(DC: The Catholic University of America Press,
1947), 431-445.

52) Jonathan Edwards, “A Divine and Supernatural Light immediately imparted to the Soul
by the Spirit of God, Shown to be both a Scriptural and Rational Doctrine”, in: The
Work of Jonathan Edwards, Vol. 2, pp. 12-17.

53) John Tellford ed. The Letters of John Wesley, vol. 2, London: Epworth n.d. 261.
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2d A=y WolMe] APAME B o F 24F A2 Hm
A ZFstA vehda glew w3 <telA Bl sha ok A3
2T 24 @42 HuAleA 2w A E—"“—&'WIE?‘] ey 22
AFZ Fael 237 dild] 2Rsle ©alA delawe] 24 Al S AjF
3iaA wale] 2ME g 4 Tk

AL FEE JRlaER w2 A Ad%e] A Tl Aok WAl
A FAE Stk 2 ojF Y] 24k EH Aol e tholle S
ARl A Bof FHo1 283 o] Folle TRloA Rof FAlLh

3) Hlok= $-54H D3 AHEE Hehle ABE

1980t 25-E] %9 “A)39 EZ"olgln EeEe "lolz ¥
(Vineyard Movement)o] m]ZE ohja}l A Ao dg=g nx|n 9\1‘:]'
o] ¥E2 oln| 1900thel] doid e Al EF'olgn Bi$e
‘947 2%"(Pentecost Movement), 1231 19601 3] Yol A& e 11]2
o 22’ 013}4_ E2)$= "2AF &5 (Charismatic Movement) ¥} $4%+ A
d 59 HE /WA 71dngd dgET itk el 259 54
2 "SR] %8 (the second blessing) © 24 A& A& wolof YL b
¥t Be, 02 FARA HRIe] d4AQ] Fuke "315}0}93‘:}

el 30l 71 nle s Y ndg 34T e g
2AL FE A3 oM A} E5E ASdte 54S 7K T gtk
AL 5L 433, FH AR E FRa AR 2ol 718 deiME 4
T3 FEEE YAt ok

Hlofe $52 4% Ao g LTy A7 43k T
A FHoleghe BT e A u) e 4o AEEH disA) i e

FA8IA] % BT ohzt AR 2412 welE Rl HA7IEE e

54) £97), "g=ay M dojuhe SAME e 237, (973 A, A15, 1994
44, 75-81%
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]

71A}¢} o]A(signs and wonders) & FAZC) A3e] BAQ] olagt &%)
FHE LAFAY A1FLe] SEAER) SALR i AE TR
= ol 7R vEhs 71Ak o)Al #E 7T Sl Be 555
Al 23AE-S A9 £50 XA =ttt vl EgUE] B2
o] Alstt) 3t (Trinity Evnagelical Divinity School)®] gy =gz 7
(Donald Carson)# ¢! 2. 34(Wayne Grudem) o] o] $Fo st
sl

Zd 19959 1298 73 & ¥v(John Wimber)7} o] ohlsiale]
vlofe. w3 Aol 7ttt EEE oojTE nlole w3jole] F2AAQ A
& B HU O olfrt EREY do{EE Rilot=m3oA HEE &
AU 28t AEe] A &8E ‘—HL“ 5 HAZAR @4 Holn
Rem aAE ARBA e GRFAA WEe R VYoztr] wieth

Z EHE T 2ol EEE JojXE vloj= nild] X & Aijske F
449 38E B

Sl Al el doid A EF3
g 2780k $21e) Az 2AAHY A
U 22E od AeRE ajle] ERE T FolA T, A4 A
Acke A5 Al tiefol AASAY, DA, AekE g A

A7 TAS Y F gleUd” SElY 4 AR AN Al
shid vekel d2AM A7 £33 dFE 2R A V&S Aolok &
the ARG

Hlole 50| 7HE 3AHAN B AR AFA Al Fodgo gy
shd uEke] A °‘Zﬂ9" Y AL s goEM HER 3% 71E
wol| A2 48 P& Bol WojFrhe Aotk

JENE Hlofs 25 ‘?-—_]'&-4 Al TR 58 Al S xRt T
& 53 2dETe v AEE 5T AP 2T oEH mIAlM X
e AWM ot %—oﬂt 2ARE ANF) WAl A

55) 19953 124€ 139 = ¥uje] F4 Ak
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&g Bl Sick

N Eo] gEsor & FHol w2 A7t NG AT SollA] o]
A A2 4B 242 T2 WFSAY ojde g HFskA] L o]
g Al S5 48 52 AFHoE F A F& AYe] LA

4) A% Alilol] tigk FHHAISHH ofal

A= A2ER2ES] AR Gaffin)d ¥IRF 24} THEAEL o
AFeAtgel 3B Mg T4 o1Fd] AP AFW oSN aaw
el glstaE HFHor de 74" S B He A949L X143t
I glete

ol ABAYY AHL et B AHASte] AFo] ek vl
o] AAke] FAL B FrKAE)A A 7Fsst7] Wzeltt 7]
A 3B Aol sl a2lawg Ystn o w2e] AA7 He A
o7l el ezt F4AH 48 GAle] d2 mgANE < ot &
el Uzhe el Yzt ozt e Udleldt. o] B 439 A3k 4
Bel Fole HH R FAT AR olsislofop Frke wolrt Lillx
ARG gl 93 AHe &2 W Lo ok v AR T
o] Wgo] ohfe} FAAQ Wgolgtn Erk a2ing "Wl Do of
Bot'n L&) A BAE gk Slvk A% HAlE At Qla Al
A WF7t A3z a2s el )ik o] BE 3P g dapt BT F
A QE9 FAtolnt. shte] 47 GAle £ F9, 2)ln Aste] FHo] 9l
2 Wolok. T4 99 9 E e o && 7dE FTTRE AL o
7 349 GAlelA Holuke o] @ 3 girk. $4% 99 9o & o
€ 799 A2 glth T4 A9le] vz ARl Al 2ldle] o] Ry,
ol ¥o2 oA d o FHY Y I A AlFol 2 FdeIn:

azEg A% AEE F4 olF AYoR BHe 2¢dF

56) Gaffin, op. cit. p. 139.
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theled Eelsh) arent

TG Y ol Al 99 594 AL YA e Ak 8
oo EEE W Asle] 24 olF) 93] $HH AYS 4FAA%n
WIS e 302 Yelo} ¥ 2ol 34 oLl AY
o) 5% AL 4% Aok slucke HRel $uoz e YA
% 48 B ARG 159 o154 aeA ek

17 127 1340] A= vigo] G Yo Mg o} & Eo] g
AT E F AR A =Yl 33 Al o714 WwE) sl
L ol Folut ARG BE IR AT] B AlH|AoR dAgtEE A

B AE Adle 89 AdEoz 94 aglare] 89 g A7}
A3 Ago] Stk 1 thge] A&A Akl B3] HEUE AHY
AR Fxto|tk

au eeAFrt TSk vigdo] B A% BAY AYEE AL
oo} vhgolut mdge] ALAYH BAHY FE Uk oA shbde)
FUHQ A & ik

d7e Fa® NN} 2oz EA(LLoyd- Jones)E A=A 47
91 A% FUH oA 57 18-9) A% FHE TR Axle SWd

Fofl FoiR e 4R Yol Fake ALH ol G7A A, H3}

1 %o o|AsHA] g 2 (WYY 4% Fhesz Eob gy )

=9 48418z} #)2nKA. Hoekema)= A% Aldgt $AE Y54

=AY IS 5 RE FYITE dAF 0T $HE Hoshe AH
FUH AE SolM A& A% FUoE FESI osfgitw

WA Q17ke] AR BujAn} shide] AdAS nsh) gE
of Q1te] AA Fojdol A 1LLg ur) Y T2 A% 4R} &
T2E A H8A7)= shbde Hold a4 93 Ao s B

o i o
ofi

57) LLoyd-Jones, (3% &), T4 2] o, A& Z34L, 1986, 105-110%, -§937], AA)4, 552
58) A. Hoekema, Holy Spirit Baptism, Grand Rapids: Eerdmans, 1972, pp. 81-87, §<37],
FAA, 57%.
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ok 2FHe= Ao Agke] BN (AZHE FH4 A7) Scofield
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o} 4 o]3RE oluel¥7X)), YA Mule shide] & Adi(eteaist
2] BAZAR), oA Aldls &Y A(EATE oG5 2el2z7A]), 94

59) 2kedull, 14l H7] AF & WV, A4 olzteln) AN 57, 1996\ 34 18,
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rir

r_BL

60) Paul Enns, The Moody Handbook of Theology, Moody, 1989. pp. 516, 524-5.

61) AFL, "Bl Tottold FAWNY, (3AF A8h, A194, 1992 6¥ Y, 4%

62) George M. Marsden, op. cit, p. 194.

63) e, AN B 6663 FLE, (A FLE FHA AAHAD, stz
%3] 295, 1991, 70-84%,
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64) George M. Marsden, "Evangelical and Fundamental Christianity”, The Encyclopedia of
Religion, vol. 5, 1987, pp. 190-197.
65) G. M. Marsden. op. cit, pp. 194-195.
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66) AU, “BEFRE, olt]2 2 A7V (2A), (87 42, 19964 3UE, 116-120%.
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67) “TUiH e dld op)R])": Newsweek 32, 19964 69 26, 76,
68) Dorothee Solle, Goit Denken. Einfuehrung in die Theologie. Stuttgart, 1990, 4334 &,
259%:.
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71) Carl F. H. Henry, Evangelicals in Search of Identity (Waco, Texas: Word Books, 1976),
p. 74.
72) Robert K. Johnston, Evangelicals at an Impasse, pp. 10-13.
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The Tasks of Reformed Theology in the
21st Century -From Korean Context-

Kim, Yung Han(Soongsil Univ.)

Preface

Where should reformed theology in Korean context go, facing the 21st
century?

Today we live in the difficult era when postmodernism is dissolving
tradition, authorities and canon. I think whether reformed theology is
alive or dead is up to whether or not authority of Scripture is approved.
The coming 21st century is the era when postmodernism is ruling.

Postmodernism is a kind of postliberal thought to deny the canon. Such
a stream of thought shall be more and more penetrating into the
Christianity.

In the Luther' s days of Reformation the Gospel was prohibited by the
papacy from coming into light. In upcoming 21st century the Gospel
preaching shall face the difficulty by the new secularism. We are in this
situation appealed to highly raise the reformed slogan “sola scriptura”
which the Reformators had discovered. Scripture alone is the source to

guarantee for us the essence of Christian truth. The direction for
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evangelical reformed theology to go is to succeed the reformed view of

Scripture the Reformators left for us and to develop it in today’ s context.

1. A new understanding of doctrine of Bible inspiration

The authority of Scripture originates from divine inspiration. Earlier
Berkouwer mentioned of the organic relationship of Spirit and human
author with the term ‘adaptation” (aansluiting).”

The adaptation means that God comes down into the level of the
human and communicates with him, just as a father does to his kids. This
inspired Scripture is understood by the illumination of the Holy Spirit.

The extent of inspiration is not partial but plenary just as the Chicago
Declaration on Bible inerrancy chapter 2 affirms, transmitting the
traditional view. Scripture is an inerrant authoritative book in all issues it

is dealing with.?

2. A new understanding of biblical inerrancy

Today we do not have the original text of Scripture. However, we can
through the text critique reconstruct the text almost near to the original
text. The absence of original text can not give a reason to claim the
biblical errors.

It is important for us to do away with modern scientific

1) Henrik Krabbendam, The Functional Theology of G. C. Berkouwer, In: Challenges to
Inerrancy, Ed. Gordon Lewis and Bruce Demarcest, Moody Press, Chicago, 1984, pp.
287-294.

2) N. Geisler, op. cit., p. 494.
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misunderstanding with regard to biblical inerrancy.

American Evangelical Theologian, Donald Bloesch distinguishes
divine and scientific criterion in order to defend biblical inerrancy. For
the former, the truth is a correspondence to divine will and providence,
for the latter, it is the accuracy and coincidence in the report of what
objectively occurred in nature and history. The faithfulness to the word of
God is a biblical criterion to the truth. Modern sciences limited the
spheres of research in the truth to the objective sense data. Bloesch,
distinguishing the relevance for the eternity which is divine criterion and
literal factuality which is scientific criterion, insists biblical inerrancy
should not be evaluated by the accuracy criterion of modern scientific
technology.”

According to my understanding, the biblical inerrancy means neither
“pedantic precision”(John Murray) nor “notarical accuracy” (Ned B.
Stonehouse), but a truth of life world. Paul D. Feinberg interprets the

biblical inerrancy as follows.

1. Biblical inerrancy does not need to strictly stick to the grammatical
rules.

. It dose not exclude the use of parable or literal genre.

. It does not need a historical or semantic accuracy.

. It does not need a professional term of modern sciences.

. It does not need the verbal accuracy in citing the AT in NT.

[ R L )

. It does not need the coincidence of Jesus's Words with ipsissima verba
and ipsissima vox Jesus used.
7. It does not need the fundamental inclusiveness of writings concerned as
well as connected with.
8. It does not need the infallibility and inerrancy of the data the authors

made use of.*

3) Donald G. Bloesch, The Future of Evangelical Christianity. A Call Amid Diversity,
(Garden City, New York: Doubleday & Company, 1983), p. 123.
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3. The Overcoming of higher criticism - discovery of a
new method of interpretation

Contemporary higher criticism and historical criticism are ceaselessly
challenging the authority of Bible. This higher criticism is claiming the
authority of human reason without acknowledging the divine revelation,
presupposes the modern scientific worldview as the criterion for Bible
research.

In the preunderstanding of historical criticism is lying Hegelian
philosophy of history, Rancke’s historical positivism or Heidegger s
existential philosophy rather than biblical worldview.

The streams to give stress on the character of Old Testament
revelation, making use of historical criticism against the oppression of
historicism of the 19th century’s religious historical school were the
covenant theology of W. Eichrodt and transmission theology of von Rad.
However, they, also not released from the basic assumptions of historical
criticvism, still remained to deny the real historicity and revelation of
Scripture and to stress on its kerygmatic character.

The higher criticism has been performed through the complex critique
processes of literal criticism, literal translation, data criticism, form
criticism, transmission history criticism and redaction criticism. However,
in terms of its procedures and constructing contents, there have been
diverse opinions and disharmony of interpretations among the scholars.®

Such a hermeneutic disharmony and arbitrariness indicate truth is

4) Paul D. Feinberg, ‘“The Meaning of Inerrancy’, in: Inerrancy, pp. 299-302.
Earl D. Radmacher & Robert D. Preus, eds. Hermeneutics, Inerrancy and the Bible,
Grand Rapids: Zondervan, 1984, pp. 283-348

5) Joong Eun Kim, “What is Evangelical Science of OT?", Bible and Theology Vol. 19,
1992, June 88%.
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discovered not through the method but rather method becomes an
obstacle, just as H. G. Gadamer mentioned in this book Truth and
Method. Today' s hermeneutics of higher criticism conceals through
artificial operations the truth of revelation rather than listens to the living
voice of God. Gadamer is suggesting the hermeneutics of effective history
to uncover the own affairs of text rather than the methodological
thinking.” The true tasks of biblical hermeneutics consists in listening to

the living voices of God who is speaking through the biblical text.

3) Demand of new hermeneutical thinking: Biblical realistic thinking
The overcoming the historical criticism is requested as a new method of
reformed theology for the 21st century just as German New Testament
scholar, Gerhard Maier suggested.”

The rhetorical criticism(James Muehlenberg), structural
criticism(Roland Barthes), canonical criticism(B. S. Childs) are new
efforts to overcome the limits of historical criticism.”

[Chicago Declaration on Biblical Inerrancy] in 1978 was also
suggesting a methodological framework to uncover the Word of God in
the Bible.

Literal tools give a help for understanding Bible on the one hand, but
on the other hand, gives a possiblity to distort the biblical meaning. So it
is needed to use them critically, but not to absolutize them. True critical
Bible interpretation is not a criticism of Bible through critical operations,
but a self-critique of Bible through the interpretative tools. The

fundamental presupposition for Bible interpretation is to approve Bible as

6) Yung Han Kim, From Heidegger to Ricoeur, Bak Young Sa, Seoul, 1994, 4th edtion,
257-265.

7) G. Maier, Das Ende der Historisch-Kritischen Methode, Wuppertal 1975.

8) Joon Eun Kim, op.cit., 83.
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an authoritative canon given to us by God. This means to listen to the
messages of biblical text and to let them exposed as they are. We do not
need to claim the hermeneutical uniformity in biblical interpretation. For
it closes the diverse meanings of text. The biblical text is speaking the one
Word of God to every time in a manifold way. So, we those listening to
and interpreting it can interpret it in a diverse way. This is a surplus of
meaning Paul Ricoeur is mentioning in his hermeneutics. It is needed to
have a biblical realistic thinking not to critically evaluate but to

accomodate what the Scripture is saying.

4. Overcoming the doctrinal narrowness of fundamen-
talism and the separationalism

Conservative reformed theology has a danger to fall into the doctrinal
narrowness by insisting on the doctrinal purity. Evangelicals are
requested not to condemn them, when discussing with historical critical
scholars and exercising a critique on their theories. Differently from the
fundamentalists, the evangelical reformed theologians should be
prohibited from performing the separationistic and jingoistic attitudes.

It is remarkable that Carl F. Henry in his volume of 1957 Evangelical
Responsibility in Contemporary Theology mentioned that fundamentalists
were ruled by the spirit of lack of love rather than the reactional spirit and
declared bankrupt, by insisting on the separation from the so called
“apostasy.””

The evangelical reformed theologians should have a lesson from that in

the case of America the conservatives had chosen as colleagues the

9) Carl F. H. Henry, Evangelical Responsibility in Contemporary Theology (Grand Rapids,
Michigan: Eerdmans, 1972), p. 7.
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liberals who are different in confession rather than the radical right
fundamentalists who had the same confession but a possibility to make

split.'”

5. Overcoming the anti-intellectualism

A fundamentalist trend inside reformed theology is an element of
obscurantism to decline the rational explanation of faith experiences and
creeds. It is, furthermore, a gnostic ghetto mentality to insist that they
alone get to know the creed.

We affirm the inquiry possibility of truth, opposing to the agnosticism
and obscurantism just as Carl Henry told, the examination of revelation
" and truth is very proper, because God communicates us with the
propositional truth.'” The truth God gave us through the Bible is not
irrational, but understandable to our reason, if we leave the secular reason
and are open toward the revelational truth of God, Therefore, reformed

theology has to develop the rational reflection and sceintific research.

6. Setting up reformed pneumatology

1) Not an abstract understanding but concrete experience of Holy
Spirit is needed.

The creeds provides the framework of faith, however, only the
knowledges of creeds lacking the faith experiences remain in the abstract

faith. Faith is basically a fiducia in the given Word not a assensus with the

10) Ki Hong Kim, “An Evaluation of Modern Evangelical Movement, Bible and Theology,
Vol. 7, 1989, October, 174.
11) C. F. H. Henry, op. cit., 232.
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truth. Here, what gives the trust and conviction is not intellectus but the
work of Spirit.

In the basis of Luther's movement of Reformation was his tower
experience. In the ground of revival movement of Wesley was this
experience of conversion.

The spiritual basis of fundamentalist movement which intended to
defend the Christian basic truths against the liberalism of the early 20th
century originated from the revival movement of Dwight L. Moody and

the experiential and evangelical faiths of R. A. Torrey and Billy Sunday.®

2) Pneumatology to overcome the doctrines of cessation of charisma
A. Kuyper, B. B. Warfield, A. A. Hoekema, J. D. C. Dunn and R. Gaffin
in the theologians of reformed tradition affirmed the doctrine of cessation
of charisma, by insisting on the discontinuation of the pouring of the Holy
Spirit and denying its continuity.'

Such a doctrine of the charisma cessation is not only unsuitable for the
faith life of historical church but also lack the biblical ground."

Here, we can bring three forerunners of faith, Augustin, Edwards and
Wesley who testified to the continuation of charisma.

(1) Augustin, in his later volume The City of God(22nd band 8th
chapter) gave up his early thesis of cessation of charisma, testified to
many cases of charisma continuation.'”

(2) Jonathan Edwards testified to the works of the Holy Spirit which

12) Ki Hong Kim, op. cit., 164.

13) Young Bae Cha, ‘Pneumatology’, Bible and Theology Vol. 7, 1989 October, 137-151.

14) Young Bae Cha, “View of R. B. Gaffin and its Problem”, "Discontinuity of Pentecostal
Spirit Pouring and its Continuity”, Preumatology.

15) Augustine, City of God, in: J. Defferrai, ed., The Fathers of the Church, Vol. 24, St.
Augustine, City of God, Books 17-22(DC: The Catholic University of America Press,
1947), 431-445.
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had occurred in his revival movement from 1735 to 1740. Edwards
preached that the works of the Holy Spirit is the works of divine and
supernatural light being directly poured on the human soul and this is
biblical and rational creed.'

(3) It is Wesley' s experiences of faith conviction and the Holy Spirit.
He experienced the event of works of the Holy Spirit that many faith
comrades fell down on the floor, touched by the Holy Spirit coming upon
them in 3 a. m. January I, 1739 when Wesley, 7 ministers and 60
believers prayed through the night. He experienced himself falling down.
In the experiences of Korean churches today the phenomena of the
charisma such as tongue speaking and prophecy are appearing strongly in
the missionary activities and becoming a universal tendency."”

The strong charisma phenomena of the Holy Spirit, facing the
organizational opposition of folk religions and militant religions such as
Islam, are spreading in the mission land like the early church and paving
the way for establishing the church, by re-enacting Christ’ s salvific

works in the Gospel Book.

4) Reformed understanding on the Spirit baptism

The cessationists including Westminster scholar, R. Gaffin indicate the
danger that the pentecostalists are neglecting the salvation, completely
and ultimately won in Christ, by considering the baptism of the Holy

Spirit as the experience after the rebirth."

16) Jonathan Edwards, “ A Divine and Supernatural Light immediately imparted to the Soul
by the Spirit of God, Shown to be both a Scriptural and Rational Doctrine”, in: The
Work of Jonathan Edwards, Vol.2, pp. 12-17.

17) Young Kee Yoo, ‘On the Charisma Experience in Korean Church”, Bible and Theology,
Vol 15, April 1994, 75-81.

18) Gaffin, op. cit. p. 139.
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The indication of such a danger is appropriate. The rebirth of the
believer is possible only by the work (baptism) of the Holy Spirit, just as
the reformed tradition teaches.

The believer accepts Christ by the influence of the Holy Spirit and
becomes the member of church. We should not take as a criterion the
quantity of the work of the Holy Spirit like the pentecostalists insist. The
Kingdom of God is not the one of quantity but quality.

Whether it is influence of Holy Spirit or His fullness, both should be
understood as the work of rebirth by the Holy Spirit. In the faiths there are
the mustard seed sized one and the one moving the mountain. However,
the Scripture views not only the former but also th latter as faith. It
mentions of the growth and development of faith in the way one leads
from faith to faith. In the works of the Holy Spirit there are also His
influence, continual residence and fullness. The works of the Holy Spirit
in all these processes are all the ones of homogenous

Holy Spirit. There are only two aspects of works of the Holy Spirit.
The one is justification, the other sanctification. To pursue the higher
salvation than justification and sanctification is to step out of the biblical-
reformed way of justification and sanctification. There is no other way to
salvation than rebirth and justification. The rebirth and justification are
conducted by the baptism of the Holy Spirit. This is the beginning and
starting point for the more abundant fullness of the Holy Spirit to come up
furthermore.

Therefore, we do not agree with the opinion of the pentecostalism to

view the baptism of the Holy Spirit as the experience after rebirth.

7. Overcoming the dispensationalism

Dispensationalism is in Korea confused with conservative theology in
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the point to accomodate the fundamentals of Christian truth. It, like
historical reformed theology, accepts the Scripture as inerrant God's
Word inspired by the Holy Spirit, has views that its contents have no
errors in the historical as well as scientific aspect. In this aspect, the
dispensationalism was in the Korean church positively accommodated
together with the conservative theology.

Thus, the militant conservatism was in Korean church like a true
conservative theology introduced.

The errors of dispensationalism in Bible interpretation consist in not
being Christ-centric but Jewish."”’

Dispensationalists, viewing Old Testament and New Testament as
connectionless, divide them in dichotomy, interpret New Testament from
the Jewish viewpoint. They do not see Bible as the book of church,
changing it into the Jewish book.

Their radical literal interpretation of Bible (Daniel and John
Revelation) provided the mystics with the ground for them to account
chronically the date of Jesus' return and to suggest time-designated
eschatology.

Reformed theology today has to step out of the literal narrow thinking,
separationist thinking, dichotomistic thinking and eschatological

emergency thinking which has come out of dispensationalism.

8. Cultivation of historical -cultural consciousness

Fundamental theology having arisen protesting the liberal theology of
19th and 20th century gave a great influences to building the protestant

19) Soo Am Park, 666 viewed from the Bible and Eschatolgy”, “Ist th Time-designated
Eschatology biblical?", Korea Jesus Presbyterian Assembly Press, 1991, 70-84.
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theology. It brought a faith in the authority of Bible, personal faith in
Christ, individual commitment to evangelism and mission. However,
fundamentalist movement was changed since 1930s from its original
character, led a church split by the dogmatic and negative mentality,
lacked the concern with culture and society.

A new Evangelical movement arose by the leadership of Carl Henry,
Charles Fuller and Billy Graham. It was a movement of Neo-
Evangelicalism.

The New Evangelicals, succeeding the fundamentalist legacy,
developed the broader evangelical movement. They gave stress not only
on the authority of Bible and its trustworthiness and the urgency of world
evangelism but also on the social concern with those who were socially
politically infringed upon their human rights, alienated and poor.”

On December 7, 1995, there was a social action in Washington, U. S.
A. that evangelical leaders held in Capitol a protest meeting to oppose to
the reduction measure of budget for social welfare by the parliament and
to pray for the poor.

Their action was grounded on the statement of 1995 titled “The Cry for
Renewal: Let Other Voices Be Heard” around 100 evangelical leaders
from reformed tradition signed and adopted.

This statement was adopted by the leadership of theologians and
ministers who can represent American evangelicalism, Harvey Conn,
William Dunnis, Ted Amstrom, James Packer, Howard Sneider, and John
Perkins including the persons organizing the conference.?”

We are encouraged to see that even in America the Evangelicals,

having the social concern, showed their beliefs by means of the politico-

20) G. M. Marsden. op. cit., pp. 194-195.
21) Seon Il Kim, ‘Evangelicals? Where should they go?”, Gospel and Situation, March
1996, 116-120.
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social action.

In Korea, theologians and ministers with the reformed tradition
working in connection with the [Korea Evangelical Association],
influenced by the [Lausanne Covenant} of 1974, have been showing the
deep concerns on the issue of Korean unification, fair election campaign

and social justice and human rights.

9. Setting up evanglical feminist theology

In the upcoming 21st century the feminist theology is expected to get
bigger theological influences than the liberation- or Minjung theology.
Feminist theology expresses the distinctive delicate perspective the
women view Bible and God from.

Radical feminists, however, ideologically distort feminist perspective,
interprets Bible as a product of patriarchal society. Thus, they are
disregarding the fact that God father in the Bible is not a social concept
but a theological one and a revelational one.

German woman liberation theologian, Dorothee Soelle views God of
Western theology as ‘projection of the will into masculine powers.”* She,
viewing Western traditional theology as masculine patriarchical theology,
distinguishes it from feminist theology. According to her, God of Western
world is worshipped, because he possesses power as masculine God.

Soelle is going to call God “Goddess or power of life instead of
masculine God.”*"

However, this is an ideological thinking to disregard the revelation and

22) Dorothee Soelle, Gort Denken. Einfuehrung in die Theologie. Stuttgart, 1990.
Korean translation by Suh, Kwangsun, 259%.
23) D. Soelle, op. cit., p. 260.
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inspiration of Scripture and to consider it only as product of human
cultures.

Bible does not use the sexual concept about God. Old Testament does
not use a sexual concept about God. There is no goddess in the Bible.
God is neither masculine nor feminine but beyond the sex. God father in
the Bible means the divine origin to give birth to the Son from His eternal
divinity.

The task of feminist theology is not to borrow the ideology of
liberation and to destroy by means of liberation paradigm the western
theological tradition. It is requested to give a new interpretation toward
the Christian tradition and to develop a distinctive perspective and
theological issue the women alone can do in the new situation of the 21st

century.

10. New ethical theology - setting up ecological ethic,
technological ethic and bioethic.

Reformed theology is asked to suggest an ethic and value for the
development of high technology in the upcoming 21st century. Today the
development of industry by the technology has brought forth great
byproducts. These are environmental pollution, resource exhaustion,
population explosion etc. The contemporary human is asked to awaken
his ecological consciousness and to make use of his environment in a
sound, maintainable way. For this, it is requested to set up an ecological
ethical theology.

The technology does not tell us whether or not it is desirable for human
and society to develop new technology and its use should be proper.
Therefore, reformed theology, setting up the theology of technological

ethic, is called to suggest the ethical criterion on the issues of athanasia,
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abortion, information ethic, laboratory child, genetic manipulation and
organs transplant.

Moreover, the development of genetic engineering gave rise to many
problems.

Reformed theology is appealed to give theological measures in regard
to many ethical issues arising concerning the extent of artificial
fertilization permit, the one of gene manipulation, the limit of organ
transplant, the issues of human cloning, manipulation of life.*”

It should also suggest to show the right peaceful use of nuclear energy.

11. Setting up the biblical ecumenical theology

Today and in the 21st century when the world has become a earth
village, the speed of globalization shall accelerate. Church and theology
shall be coping with today s stream. For this, an ecumenical movement
based on the Bible is requested to be developed.

For setting up the biblical ecumenical theology, it is needed to start
from the sola scriptura principle and to be based on the biblical,
traditional thought and to dynamically illuminate its contemporary
significance. It is negatively to be released from being captured in
theological stagnated formalism or a defensive biblicism. It is positively
to listen to the insights of biblical commentaries concerning theological
issues and to listen to the teaching of theologians coming down through
the theological history of church and church fathers and to understand the

duty and teaching of church concerning the modern society.

24) Russell Chandler, Racing Toward 2001, Korean Translation by Yong Kil Maeng, 1993,
82.
25) Robert K. Johnston, Evangelicals at an Impasse, pp. 10-13.
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Evangelical reformed theology has a basis of common faith in the
Word of God which is the norm of theology and in Jesus Christ who is
our Lord Savior. On this common basis, reformed theology can have the
differences of opinion on the issues of women ordination, charisma
movement, ecumenical . relationship, historical criticism, method of
biblical interpretation, indigenization, social ethic and genetic
engineering. In these points, reformed theology is asked to have an open
mind to tolerate the diverse opinions. This means to be stepping out of

doctrinal narrowness.

Closing remarks

In the upcoming 21st century, reformed theology is called to develop
the view of Scripture which is firm in faith and to develop theology and
the new methodology of biblical hermeneutics.

Reformed theology is required setting up on the basis of the traditional
pneumatology a concrete and experiential pneumatology in terms of the
works of the Holy Spirit being developed worldwide, Thereby, it should
pave a reformed theological way for the spiritual theology toward the
upcoming 21st century.

The direction of spiritual theology is inwardly to experience the
presence of God in the rebirth of individual and conviction of salvation. It
is outwardly to become a cultural transformer who performs his role of
steward of God in our society, history and cosmos God is working in. The
reformed spirituality penetrates not only into the pious self inwardness,
but also outwardly realize the inward piety and faith in all spheres of life
God created.

Reformed theology should be performed inwardly by means of prayer
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and intellectual humility.

We can ceaselessly keep through the prayer a personal relationship
with God. One listens to the Word of God in the meditation. This is a
spiritual theology. However, true spirituality does not remain in the
inwardness of self, appear as powers of testimony and transformation
toward neighbor and society. This is a cultural transforming theology.

The direction of reformed theology in the 21st century is twofold. It is
inwardly the spiritual theology and outwardly the cultural transforming

theology.



