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Was Mary's human nature, which was sinful, borrowed to beget Christ, and then sanctified by the

Spirit to be pure and 'undefiled'? This means Christ was once defiled and sinful, but was made

perfect later. Was sanctification simultaneous with conception? It was this aspect Murray is clearer
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60) God-Man : We, however are not puppets. The idea of the puppet would never agree with the

Calvinistic concepts of who we are. Who we are, not in ourselves, but to God. We are much more

than the puppet because God decided that we should be co-heirs with Christ. This absolute

subjective-objective decision of God has placed us above the angels. This subjectivity we call
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God's grace, was once ours, yet we lost it. So it has been given to Christ to restore it. The

restoration of God's grace in man becomes feasible only through the Incarnation. He in Himself

being the only means of grace had to become one with us the restoration of God's grace in us.

To what extent was the Incarnation the work of the Son? Calvin uses the word 'fashioned' (Calvin,

op. cit. 465) to express the part taken by the natural Son of God in the Incarnation. Does he

mean it was the Son who created himself a body? Indeed, it is the Creator-God at work again to

create the new Adam, but now in himself. The Creator being in himself the creation does not

make Him less a Creator, nor less a creation. This is how we are to understand the God-Man in

Calvin's theology. Yet, we must understand that Christ is not himself a Creation, but that humanity

in Him was created, and that by Himself. It was an act of Christ to obtain for himself qualities

essential for a mediator. Murray calls this act 'Mediatorial Investiture, "The duality in this instance

consists in the co-existence of the exercise of prerogatives belonging to him in virtue of his

God-hood and of prerogatives which were bestowed upon him as Mediator and Lord". It was an

exercise of the prerogatives of the God-hood to bestow upon himself the prerogatives of the

Mediator. These prerogatives of the Mediator is humanity.
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